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This essay introduces readers to an early description of the Comanche people compiled by the 
French traveler Fiektong G. in the second half of the 18th century. His writing was published 
in Russian translation in 1789, but the publication date of the French original is unknown. 
Although references to the Comanche are present in Spanish documents beginning in 1706, 
18th-century ethnographic notes on this people, with rare exceptions, are surprisingly scant 
and laconic. Against this backdrop, Fiektong’s work appears to be a true discovery and will 
undoubtedly be of interest to both ordinary readers and researchers. My essay also examines 
a number of specific terms that the French used to refer to the Comanche in the 18th century.

Preface 
In 1789, the Moscow University printing house published in Russian translation a small but rather 

interesting work by the French traveler Fiektong G., Description of the land, customs, and manners of 
one American people inhabiting the lower part of North America, about which no traveler has yet written, 
created under the impression of his trip to Louisiana. The author turned out to be a very mysterious 
person - no mention of him could be found at all. It is also unknown where and when the French original 
of the book was published. It is quite possible that an unknown 18th-century translator took this work 
from some French collection devoted to travels or geographical discoveries. Although Fiektong does not 
specify when he made his voyage to North America, several vague clues in the text suggest that it occurred 
around 1770. By this time, French Louisiana was already under the control of the Spanish crown, but this 
did not stop the French from continuing to visit this territory. For example, Jean Bernard Bossu, a French 
naval captain, explorer and famous writer, made his third voyage to Louisiana in 1770–1771.

To someone unfamiliar with the early history of the Great Plains, Fiektong’s writing might seem like 
a utopian tale of a hypothetical people called the Aitans (or Aitanes) living somewhere in the depths of 
the North American continent. However, upon closer examination of the text, it becomes clear that this 
is one of the earliest descriptions of the Comanche (Numunu) people. 

The term Aitan(e)s has many variations with a common root: Laytannes, Laitanes, Halitannes, 
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Naytanes, Ietans, Iatan, Ayetan, Ayutan and was used by the French and later by the Anglo-Americans 
mainly to refer to the Comanche. It should be noted that these names were sometimes also applied to the 
Numunu’s linguistic relatives — the Shoshone and Ute. Perhaps some early observers simply did not see 
any difference between these peoples. 

This term probably first appears in the diaries of the French traders, the Mallet brothers, who made an 
unprecedented voyage in 1739—1740 from Illinois to New Mexico and back. On July 5, 1739, somewhere 
on the Arkansas River in southeastern Colorado, they came across a village of Laitanes (Lalitane) Indians. 
Eight days later, moving south, the French set up camp in the foothills near three tents of the same tribe. In 
early May 1740, the Mallet brothers left Santa Fe and headed east to Louisiana along the Canadian River. 
On their way in mid-May they met eight Laitanes/Comanche with whom they stopped for a night and 
then visited their village where they exchanged knives and a number of other items for horses.

Besides, the Mallet’s diaries contain a very interesting entry indicating that the term under discussion 
could have appeared much earlier:

The Lalitane nation mentioned in the Journal is not Christian, like the other neighboring nations. But 
it is at peace with the Spaniards. The Canadians assure that the small amount of merchandise that they 
distributed there had a great effect, and that this nation would be entirely ours if we had any settlement in 
the country (Margry 1876, 6:457, 458, 460, 461; translation mine).

It follows that the French had previously visited the Comanche people, and the brothers, heading 
to New Mexico, knew for sure that they would have to pass through the country of the Laitanes. Oddly 
enough, the fact of earlier contacts between the French and the Numunu people is convincingly confirmed 
by Spanish documents from 1727. But this is already a topic for a separate study.

In his reports dated 1750-51, the commandant of Fort Chartres in the Illinois country, Benoist St. 
Clin, reports that due to constant attacks from the Grand Osage, the Panis Noirs and Picques (Wichita) 
turned for help to “the Laytannes (Comanches), a nation in the neighborhood of the Spaniards.” This 
tribe listened to the pleas, and after some time, the combined force of allies descended on the enemy 
village. The Osage later tried to convince the Illinois Indians to join them for revenge. However, de St. 
Clin held back the latter, explaining “that the Panis Noirs and Picques and the Laytannes were allies of 
the French as they were” (Thwaites 1908, 18:87, 88).

In his letter of May 20, 1753, de St. Clin’s successor as commandant of Fort Chartres, Barthélemy de 
Macarty Mactigue left a very unusual message, according to which the Comanche were trying to gain the 
protection of the French crown.

The Laitannes, numerous and wandering tribes between our posts and the Spaniards, have asked by 
Stabaco, chief of the Skidi in the western part of the upper Missouri, permission to come and see me; they 
said they wished to have a father. I have had them told that they can send me some chiefs, whom I will 
receive with pleasure.

Apparently, the choice of a mediator for the negotiations was connected with the fact that both tribes, 
the Comanche and the Pawnee, had made peace a year earlier (Pease 1940, 29:820, 821, 770).

The next mention of the Laytannes appears in one of a French documents dated 1761. In it, the 
Commandant of the Illinois Country, Pierre Joseph Neyon de Villiers, reports complaints from the 
Arkanças, Cadodaquions, Laytannes peoples, and even the French hunting in the Arkansas River about 
persecution by the Grand Osage. He then instructs his subordinates to establish a post in the Osage village 
to prevent similar unrest in the future and restore peace to the area (MSPV 1926, 16:53; translation mine).

   A former French officer in Louisiana, Athanase de Mézières , who went into service with the Spanish 
colonial authorities, repeatedly mentions the Comanche/ Naytanes in his reports. In particular, in his letter 
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to the Spanish governor of Louisiana, Luis de Unzaga, dated July 3, 1771, he writes: “The Comanches, 
or Naytanes, are at present at war with all the foregoing (tribes).” In another report, Mézières claims that 
the Naytanes were only a part of the numerous Numunu people: “They are divided into various tribes 
or bands, named Naitanes, Yarambicas (Yamparica, a northern branch of the Comanche), etc., ruled by 
chiefs or captains…” (Mézières 1914, 1:251, 297).

The Naytane Indians are also mentioned several times in the diary of the Frenchman Jacques Bernard 
Gaignard, who, on behalf of the Spanish authorities, made a voyage up the Red River in 1773-1774. In 
April 1774, in a Wichita village on the banks of the above-mentioned river, he held friendly negotiations 
with the envoy of the great chief of the Naytane. On the 17th, the envoy departed for his camp. 

On the same day there arrived eleven Naytane, coming from the band of the Manbaricas (Yamparica), 
and bringing a friendly message. They were glad to see Frenchmen after eight years had passed without 
seeing them (Mézières 1914, 2: 87, 88).

From a letter of the Frenchman Zenon Trudeau, Lieutenant Governor of Spanish Upper Louisiana, 
to the Governor General of Louisiana, Baron de Carondelet, dated June 16, 1793, it also follows that the 
Comanche and Laytanes are one and the same people:

Pedro Vial has left for his voyage to Santa Fe in a pirogue which for that purpose is going to conduct 
him and his people as far as the Pani nation, who [Vial] was commissioned to attract them [the Panis] to 
peace with the Comanches, whom here we call the Laytanes (Loomis 1967:393).

The French-Canadian explorer and fur trader Jean-Baptiste Truteau, who led a Spanish trading 
expedition up the Missouri River in 1794-1796, refers to the Comanche in his writings under the name 
of Halitannes:

The Halitannes or Têtes Pelées (Bald Heads), nomadic peoples, occupy all the country beyond the Platte 
River as far as the banks of the Arkansas River, and they extend along the great mountains that separate 
New Mexico from this part of southern America (Truteau 2017:253, 255).

The work of the French traveler Perrin du Lac, who made a voyage along the Missouri in 1801, 
also contains several mentions to the Halitanes (Halisanes) Indians. However, all this information was 
undoubtedly taken from the writings of fur trader Jean-Baptiste Truteau and there is no point in posting 
it again.

At the beginning of the 19th century, the term Ietan already appears in American documents, 
particularly in papers concerning Zebulon Pike’s southwestern expedition. In a letter of June 24, 1806, 
the first American governor of the Louisiana Territory, General James Wilkinson instructed Lieutenant 
Pike “to effect an interview, and establish a good understanding with the letans or Camanches.” During 
his voyage to the sources of the Arkansas and Red Rivers, Pike failed to meet the Numunu, but he left the 
following note in his report: 

The Ietans, or Camanches, as the Spaniards term them, or Padoucas as they are called by the Pawnees, 
are a powerful nation which are entirely erratic, without the least species of cultivation, subsisting solely 
by the chase.Their wanderings are confined to the frontiers of New Mexico on the west, the nations on the 
Lower Red river on the south, the Pawnees and Osage on the east, and the Utahs, Kyaways and various 
unknown nations on the north. (Pike 1811: XIV, 214).

In the book “Views of Louisiana,” by American writer Henry Marie Brackenridge, who traveled up the 
Missouri in 1811, there is a rather informative message about the Ayutan/Comanche:

Ayutan bands, or Snake Indians, a very numerous race, who have as yet but little intercourse with the 
whites. They are badly armed, and much at the mercy of the Other Indians, by whom they are made slaves 
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when taken prisoners. They are also called Camanches. They wander about the heads of the Platte, and 
in the vast plains bordering on New Mexico and New Spain, south of the Arkansas; and are divided into 
many bands. They possess an immense number of horses, asses, and mules (Brackenridge 1814: 80).

According to the report of Major Long’s expedition, on July 21, 1820, explorers encountered a Kiowa 
Apache man and woman in the upper Arkansas River. The natives informed them of a large camp of six 
tribes located thirteen days’ journey down the river. “These were the Kaskaias, Shiennes, Arrapahoes, 
Kiawas, the Bald-heads, and a few Shoshones, or Snakes.” It is quite possible that the fifth people from 
those listed above are the bald-headed Halitannes/Comanche about whom the Frenchman Jean-Baptiste 
Truteau wrote at the end of the 18th century.

On August 12, 1820, Captain Bell’s detachment from Major Long’s expedition, on the left bank of 
the Arkansas River between the Great Bend and the Little Arkansas, unexpectedly encountered a group 
of armed natives. The explorers “ascertained that they were an Ietan or Camanch (a band of the Snake 
Indians) war-party, thirty-five in number, of whom five were squaws.”

Interestingly, a day later, on August 13, members of Major Long’s detachment, moving down the 
Canadian River, somewhere beyond the confluence of the Dry Fork, while crossing a small stream, 
“perceived the trace of a large party of mounted Indians, which had ascended the creek within a few 
hours previous.” Edwin James, the expedition’s chronicler, assumed they were one of “the erratic hordes 
already enumerated, under the name of Hietans or Camancias.” The meeting did not take place, but 
one of the expedition’s hunters discovered a recent grave nearby “in which it was supposed one of this 
band had been buried” (Edwin 1823, 2:60, 61, 116, 117, 208). The above records are quite sufficient to 
understand that the Comanche and the Aitan(e)s (Laitanes, Ietans, etc.) were one and the same people. 

The disputed term first appeared in the French texts and its original form may have been the word 
L’etannes (Pease 1940: 770). Probably, over time, the definite article L’ began to be written together, 
which led to the emergence of the words Laitannes, Laytanes and other similar ones.  In their reports, 
the French who entered the service of the Spanish authorities in Louisiana continued to apply their 
customary terms to the Numunu people, but now simultaneously with the name Comanche. This largely 
eliminates the doubts associated with their use in the earlier period. Early Anglo-American explorers 
recorded information about the various peoples who inhabited the vast expanses of the Louisiana 
Purchase from the words of French traders, hunters, and guides who were best versed in the subject. It 
seems that when translating the above-mentioned terms, the article or the initial letter L was omitted 
and the words acquired a slightly different form: Ietans, Ayutan, etc. The same thing could happen when 
translating Old French documents. In this case, it would be reasonable to assume that the unknown 
Russian translator, working with Fiektong’s writing, acted in a similar way: he removed the article L and 
the original word took the form Aitan(e)s.

After analyzing Fiektong’s work, one can conclude that it is mainly based on the stories of French 
traders, hunters, adventurers and possibly government officials who actually dealt with the Comanche. 
However, some episodes, such as the scene of the tricks performed by the Aitan(e)s sorcerer, indicate that 
the author could have been an eyewitness to a number of the events described. It should be noted that 
the work is written in a rather original way— in it, ethnographic notes are chaotically interspersed with 
a somewhat vague description of the area, an emotional account of a prairie fire, weather observations, 
incredible rumors about an active volcano and people in reed clothing, abstract reasoning and moral 
sermons. Some moments, such as the battle between the Aitan(e)s and the Osages and the prairie fire, are 
covered in sufficient detail by Fiektong while other topics, such as Comanche beliefs and burial customs, 
were only touched upon by the author in passing. As noted above, the time of the author’s voyage 
to Louisiana is unknown, but the text indicates that it occurred thirty years after the French became 
acquainted with the Comanche. If we take the well-known Mallet brothers’ expedition of 1739–1740 as 
a starting point, then the presumed date of Fiektong’s journey is 1770.
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Although reports of the Comanche appear in European (Spanish) documents as early as 1706, 18th-
century ethnographic records of this people are rather scant and laconic. A pleasant exception is the brief 
description compiled in 1785 by the Frenchman Pedro Vial (Pierre Vial), who, on behalf of the Spanish 
authorities in Texas, was preparing peace negotiations with the Numunu ( John 1994: 49– 52). Against 
this background, the work of Fiektong G., despite all its shortcomings, looks like a real find and will 
undoubtedly interest both researchers and ordinary readers. As a result of this, and in the absence of the 
original French text, I decided to translate this writing from Russian into English.

The translation of Fiektong’s writing from French into Russian was done by a novice translator who, in 
a short preface, admits that due to his inexperience, he made mistakes that are inevitable in such cases and 
apologizes for this. To avoid unnecessary distortions and preserve the unique 18th-century style, I tried 
to make the translation as close to the Russian text as possible. Because of this, some sentences may seem 
cumbersome and awkward. To correct previously made errors, incorrectly chosen, outdated and meaningless 
words were replaced with words corresponding to the content, and such places were highlighted with square 
brackets. In cases where a suitable replacement could not be found, ellipses were used, and explanatory 
words, phrases, and page numbers were highlighted with parentheses. Besides, several confusing phrases 
have been removed from the text due to the impossibility of restoring their original meaning, and these 
places are indicated by ellipses in square brackets. Fiektong’s work, in addition to the main part, contains a 
conclusion consisting of a series of boring moralizing and critical remarks about Native Americans. Due to 
the lack of any useful information in this section, it was decided not to translate it. Despite the efforts made, 
the English translation retains some of the rough edges and inconsistencies inherent in the Russian book. 
Basically, it is about several confusing sentences in the description of the area that are not always logically 
connected to the text and incorrectly formed paragraphs. 

Below is the final version of the translation of Fiektong’s work. The Description is accompanied by 
extensive comments that harmoniously complement the main text and clarify many important moments.

Description 
of the land, customs, and manners of one American people inhabiting the 

lower part of North America, about which no traveler has yet written.
In the lower part of North America there lives a people still unknown to Europe, who, after the Mexicans 

and Peruvians, deserve special attention. This people has similarities with the savage Americans only in color, 
hair, facial features, and also in the fact that they remove their beards. The very place inhabited by this people 
is also surprising and worthy of special (p. 5) note. I want to give him a description here in order to satisfy the 
curiosity of those persons who wish to know the great changes that have taken place on the surface of our earth.

This place separates Louisiana from New Mexico. On it there are very elevated valleys, continuing in 
length from [50 to 60 leagues?], and in width up to [10?]. These valleys present to the eyes of the traveler 
natural attractions that signify the antiquity of this world: in them one can still see the remains of old oaks 
that grew on the very tops of mountains, 1 not properly named by us, contemporary with this world. 

Also visible in these vast valleys are curious (p. 6) remains of former mountains: there are wild stones (hills) 
of large size scattered across the plain at a great distance from one another, and thus starting from the North, 
they continue to the South. If you travel [along] the Arkansa River, then after passing the Panis settlement, 
these stones (hills), first coming into view, from a distance seem regular, in a conical shape, or like a sugar 

1	 The author is probably writing here about the remains of petrified trees that are often found in the western states (fig. 
1). Key locations include Arizona (Petrified Forest National Park), North Dakota (Theodore Roosevelt National Park), Utah 
(Wolverine Petrified Forest), Wyoming (Blue Forest/Green River Formation). In our case, it may be about an area located in 
the central part of Colorado (Florissant Fossil Beds National Monument, Cherokee Ranch petrified forest).
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loaf; 2 but little by little they diminish, and then look quite steep. There are, however, some stones (hills) there 
that are more than two hundred feet high. But the closer to the North, their thickness and height increase so 
much that near Missouri they form high mountains, in the depths of which there are minerals of various (p. 7) 
kinds. One of these mountains is fire-breathing, and causes great devastation to the inhabitants. 3 The savage 
peoples living on the banks of the Missouri River know about this; and if their stories about this mountain 
are to be believed, then the devastations from it are caused to them very often: the noise and crackling can be 
heard from a very long distance. Stones that this mountain throws out are often visible on the Missouri River. 
I brought several of these stones back to France, and, as it seemed to me, they contained within themselves 
many different parts.

If we consider the space of these countless valleys, it will be easy for us to be convinced that the mountains 
that [were] on them must [have been] at least (8) as large as the Cordilleras today. However, these mountains 
no longer exist; but the Cordilleras are still considered the highest mountains in the world. These mountains 
are much older than the others; however, they are unfairly called mountains, created from the very creation of 
the world. It cannot be said that in these valleys there were not remains of those mountains that are still visible 
to this day; their position and appearance prove the opposite.

On one side, from North to South, little by little these valleys gradually slope towards the Mississippi 
River, and on the other towards the (Rio) Del Norte; 4 through [them] flow countless streams, which, dividing 
[them], ….  [their] location in their waters. Traces of people and wild animals (p. 9) are also visible there in 
some places and prove the same thing. Such indisputable evidence! But are these the only attractions located 
there? Are there no other natural evidences that would mean that there were mountains in this place before 
those that we call original?

2	 It is highly probable that Fiektong was writing about conical hills located in present-day Colorado on the plains in 
the Fountain Creek basin between the cities of Colorado Springs and Pueblo (fig. 2). These unique limestone-shale formations 
are scattered throughout the Hanna Ranch and other nearby properties. A 1922 report by the United States Geological 
Survey contains the following information: “The only marked topographic features on the generally level surface of the plains 
consist of scores of little conical hills called “tepee buttes,” most of them less than 50 feet high” (Follansbee 1922: 32). Major Long’s 
expedition chronicler, Edwin James, writes of “numerous conical mounds” that the explorers saw on July 20, 1820, in the 
upper Arkansas below the mouth of the St. Charles River. “Along the river bluffs, we saw numerous conic mounds, resembling 
those of artificial formation, so frequently met with near the Ohio and Mississippi, but differing from them by their surface, from 
the apex to the base, being terminated by a strait or concave, instead of a convex curve, which is usual in those of artificial origin” 
(Edwin 1823: 59).It is worth noting that the mouth of the St. Charles River is located about eight miles east of the confluence 
of Fountain Creek with the Arkansas.

3	 There have been no volcanic eruptions in the Missouri River basin in historical times. But it's entirely possible that 
limited volcanic activity was observed in the Cascade Range in the 18th century, and the local natives did indeed suffer 
periodically from its effects. Naturally, news of such a threatening phenomenon quickly spread over vast distances and, 
after a while, was already being discussed both in fishing villages on the shores of the Pacific Ocean and around campfires 
in tipis in the heart of the Great Plains. But it cannot be ruled out that the source of such rumors was a completely different 
phenomenon: coal seam combustion. This was reported by the American writer Brackenridge, who visited the Missouri River 
in 1811. “It was formerly conjectured from the pumice found floating on the Missouri, that some part of the country, traversed by 
this river, or its waters, was volcanic; this still remains uncertain. There is no doubt but that many of these appearances arise from 
the burning of coal banks. Near the Mandans, there are places in which smoke is emitted from the high banks of the river, and 
putting down a stick into the fissure, fire is instantly communicated. I think it probable, that a close examination of the country, will 
discover traces of extinguished volcanoes. Mr. Lisa, informed me, that he had been told by Indians, and some of his hunters, that 
about sixty miles from his fort, on the Roche Jaune (Yellowstone River), at the entrance of a river, there is a mountain which emits 
flames. This is about two hundred miles from the mouth of the Roche Jaune” (Brackenridge 1814: 66, 67). The first option seems 
more plausible: Fiektong recorded rumors about volcanic eruptions that actually occurred not on the banks of Missouri, but 
in the Cascade Mountains. As for the stones, he could have brought to France pieces of ordinary pumice, which Brackenridge 
wrote.

4	 Fiektong quite accurately indicated the location of the Comanche country - this is vast territory in the upper reaches 
of the Arkansas, Platte, Red Rivers and their tributaries, where the watershed between the Mississippi and Rio Grande basins 
passes.  All of this is consistent with the map of the Spanish cartographer Bernardo Miera y Pacheco of 1778 (fig. 3), which 
shows clusters of Comanche tipis north of the Rio del Norte along the foothills of the Rocky Mountains and at the headwaters 
of the Rio de Napeste (Arkansas).
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Now let us hasten to return to the description of the people inhabiting the Northern part of America.

These peoples are called Aitan(e)s; they can, if necessary, arm [two thousand five hundred] men; they live 
in tents and lead an idle life, like most of the Arabs and Tartars. All this people is divided (p. 10) into parts, 
each of which contains from two to three thousand people; and those vast valleys, of which I spoke before, are 
covered with wild cattle, deer and goats, 5 which serve as their food. When the countless herds of these wild 
cattle have eaten all the grass in the pasture in one place, they go to another, and the Aitan(e)s follow them. 
In summer they go to the North, and in winter they return to the South; they also pursue [these] cattle along 
the sides of this [plain], either to the Panis and Osages, or to Santa Fe, the capital city of New Mexico; finally, 
they wander with him alternately to all the places where good pastures can be found.

The weapons of these peoples consist only of arrows and (p. 11) spears, and firearms have no use among 
them at all. 6 They always go hunting on horses; the meat of [hunted] animals is used as food. They stock up 
on dried fruits, for which they go into the neighboring forests; these fruits are raisins, (prickly) pears, nuts and 
many others. 7 They also gather good roots, which are used as food; they also [gather] oats and [dry herbs] in 
the North; but their most excellent and healthiest food consists of roots; 8 they know how to make a very tasty 
and pleasant soup from them: all the savage people in New Mexico also use these roots in many dishes, such as 
in pies and in various seasonings.

These Aitan(e)s know how to cook into food the acorns that grow (p. 12) in their valleys on small oak 
trees, 9 which they burn every spring. From the roots, every spring, young branches sprout, which grow thicker 
that same year, and from which they gather the aforementioned acorns.

But clayey soil with salt is considered by them to be the most excellent food. Not only the Aitan(e)s use it, 
but also all the savage peoples in Western Louisiana. 10 They took this example, of course, from the animals 

5	 Wild cattle are buffaloes (Bison bison); deer are wapiti (Cervus Canadensis), white-tailed deer (Odocoileus 
virginianus), and mule deer (Odocoileus hemionus); goats are pronghorn antelopes (Antilocapra Americana).

6	 It should be noted that the reports on this topic are quite contradictory. On the one hand, according to Spanish 
documents, in early 1748, 33 Frenchmen arrived at a Comanche village on the Jicarilla River (possibly a tributary of the 
Arkansas) “and sold them plenty of muskets in exchange for mules” (Twitchell 1914, 1: 148). It is also known that Numunu 
warriors actively used firearms during the attack on the San Lorenzo mission in Texas in October 1766 (Arricivita 1792, 2: 
391). On the other hand, the French trader Jean-Baptiste Truteau describes two battles that took place in 1793, in which the 
Halitannes/Comanche, armed only with traditional weapons, were defeated by their enemies, the Otoe and Cheyenne, who 
were well equipped with firearms (Truteau 2017: 361—64).

7	 As descendants of ancient Great Basin hunter-gatherers, the Comanche did include a variety of edible plants in 
their diet. Since pear is not native to North America, Fiektong's text refers to the fruits of the prickly pear cactus, or opuntia 
(Opuntia sp.). Quite likely that the Comanche's primary nut source in the early days was the pinyon pine (Pinus edulis), whose 
edible seeds are known as the pine nuts or piñón. Its range in the U.S. is in Colorado, southern Wyoming, eastern and central 
Utah, northern Arizona, New Mexico, western Oklahoma, southeastern California, and western Texas, as well as northern 
Mexico. As the Numunu people advanced east and southeast, pecans (Carya illinoinensis) and black walnuts (Juglans nigra) 
also became part of their diet (Mitchell 2016: 256, 258).

8	 Tubers, roots, and bulbs of at least twenty plant species were an important part of the Comanche diet (Mitchell 
2016: 254, 255). For example, the edible tubers of the potato-like common yampah (Perideridia gairdneri) were once a staple 
food for one of the northern groups of the Numunu people, known as the Yamparika or Yap Eaters (Kavanagh 1996: xvi). The 
plant grows across vast areas of western North America, from southwestern Canada to California and New Mexico. It was an 
important food source not only for the Comanche but also for several other Native American groups, including the Blackfoot, 
Cheyenne, and Northern Paiute.

9	 In my opinion, in this case the author is writing about the acorns of the Gambel oak (Quercus gambelii), often called 
the scrub oak. The plant is a small, bushy tree or thicket-forming shrub, highly adapted to harsh winters, dry summers, and 
fires. The oak reproduces by acorns, but also spreads by root sprouts that grow from vast underground structures. The native 
range is in the Western U.S., including Colorado, New Mexico, Utah, Arizona, and Wyoming. Historically, acorns from 
Gambel oak provided a reliable source of food for Native Americans.

10	 The peoples of the Great Plains did indeed use salt, and it was an important commodity in intertribal trade. The 
natives obtained it from various sources - natural salt licks, brine springs, or produced it by burning salt-rich plants. According 
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that eat this soil. In this land, wild bulls, goats, and even wild Indian roosters feed on the clayey soil. It also 
happens that in the possessions belonging to the French, livestock are fed with this soil; having thrown clayey 
soil [with] (p. 13) salt into a trough, they call all this ... Their cattle are so accustomed to this ... that at the 
appointed time they flock to it.

In discussing all these things, [I also know] that the French sailors and oarsmen who sailed on the Mississippi 
River, in very damp weather, drink so much muddy water mixed with earth that it must accumulate in their 
stomachs in large quantities. I think that a European can, without any danger, imitate the American peoples 
in this case; and as a proof of this I myself ate a large piece of clayey soil mixed with sweet juice. True, this dish 
was not very tasty, but at least I did not feel the slightest harm from it (p. 14). After that, I invented a way to 
make it tastier. From my experiments, I conclude that the taste of this soil is improved by various seasonings; 
and I also have no doubt that this people (Aitan(e)s) consumed this food without any admixture.

Despite the nomadic life of the Aitan(e)s, they are the most courteous peoples than other Indians in 
Louisiana and New Mexico. Previously they carried their tents from place to place on their backs; but about 
200 years ago, the Spaniards established stud farms here; and so they now have [riding] horses, which bring 
them the same [great profit] as other peoples. They make saddles in the manner characteristic of themselves, (p. 
15) and have no need of bridle and stirrups, since their horses are trained so that obey one hand signal. 11 In 
the riding arenas, where young men learn to sit firmly and [confidently] on a horse, they shoot arrows as far as 
possible, and then rush after them at full speed, so that the horse does not stop for a single second; and others, 
during their fast [race], climb under the horse’s belly, and then get back in the saddle. There, five- and six-
year-old children ride at incredible speed and sit on horses as firmly as our most skilled cavaliers. The great skill 
of this people in throwing spears and in controlling horses has made them invincible in the plains against the 
savage peoples who fight with them and who are very (p. 16) wary of their attack; they wait for them in such 
places through which they need to go to pick forest fruits and roots; and then they attack them with success; 
because (these) inhabitants are only skilled in fighting on horseback. Their troop represents a permanent force: 
they move in (a certain) order; their horses, although they obey only a single hand signal, never interfere (with 
each other). The warrior and the horse on which he sits are clad in (skin) armor, with amazing skill. 12 

Moreover, each of them has a leather shield, called in their (?) language a Pare-Flesh, 13 with which they 
defend themselves with very great cunning. Such shields, although made of a single leather, can nevertheless 
(p. 17) withstand an arrow. When they prepare to [confront] their enemy, they sing war songs according to 
the custom of the ancients; then they give a great cry, and at the same moment they rush at the enemy with 
incredible speed. It is very difficult to resist their first attack. In such a rush, they often overcome trenches and 

to Pedro Vial's 1785 report, the eastern Comanche received salt from friendly Tawaoyas and Wichita. “…the Cumanches 
frequently come to get it, and, in return, give them whatever they have” ( John 1994: 50). Against this background, Fiektong's 
assertion that the Louisiana natives ate salty clayey soil seems implausible.

11	 According to Fiektong’s report, the riding without a bridle was common practice among the Aitan(e)s, but this 
statement raises some doubts.  The fact is that this type of riding, based on the ability to control the animal using voice, 
movements of the arms, legs, and body, is the highest form of trust and partnership between horse and rider. It therefore seems 
unlikely that such horsemanship was a mass phenomenon among the Comanche.

12	 Images of mounted warriors of the Southern Plains in leather armor are shown in the Segesser hide painting from 
1720-1729? (I, cat. no. 11004/45) at the New Mexico History Museum. The men are dressed either in long protective skin 
coats with short sleeves and a high collar, or in shorter jackets with long sleeves, and one of the riders wears a helmet-like 
headdress. They are armed with bows and arrows, bladed weapons of several types, and large round shields. On two warriors 
we see something like huge hide skirts protecting both the rider and his horse. In addition, large pieces of leather in the form 
of a trapezoid are attached to the sides of the saddles of other horses. Apparently, this is also one of the types of protection of 
the riding animal from enemy arrows (fig. 4). As for written sources, description of Comanche warriors dressed in protective 
leather jackets and helmets there is contained in Franciscan chronicles narrating the events of 1766 (see comment 18).

13	 From the end of the seventeenth and throughout the eighteenth and nineteenth centuries, pare-flèche is attested 
(concurrently with the word bouclier) in North American French to designate the shields that Indians carried into battle to protect 
themselves from arrows; the name derived from this function: pare ‘fend, ward off ’ and flèche ‘arrow’ (Truteau 2017: 501).
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devastate everything that comes their way. But what has repeatedly saved their enemy from destruction is that 
if the leader of their troop is killed, they abandon the battle, even if they were the victors in it. 14 Twenty years 
before this it happened that, having broken down the trenches of the Osage village, they entered it as victors, 
and struck all (p. 18) the inhabitants of this village they came across with their spears: men and women 
sought refuge from them, and some wives with their children hid in huts, awaiting death or capture there. 15 
The leader of the Aitan(e)s troop was already singing the victory and saying that this village was already his, 
and that he was lord of all who inhabited it. While he was singing in this way, one Osage woman, hidden in a 
hut, suddenly jumping out of it, threw a spear at him so successfully that she knocked him dead from his horse. 
Then the whole troop, without punishing this woman for the death she had caused to their commander, seizing 
his body, turned to flight in great disorder. They pitch their camp in the shape of a semicircle, and their lodges 
(p. 19) are usually made of the skins of wild animals, very well dressed; they sew them together and decorate 
them with various embroidery and drawings; three [poles], connected at the top and placed at the bottom like 
a triangle, support their lodges. They also stick a [strong?] pole into the middle of it, which [is connected to] 
their lodge [with] a thick hair rope; they tie this rope with one end [to] a pole, and with the other at the top [to] 
the three aforementioned [poles]; 16 then they strengthen the edges of their lodge with small poles stuck into the 
ground; after this they make an entrance into it; finally they strengthen it so well that they are not at all afraid, 
living in it, of either wind or rain (p. 20).

Their skill does not consist solely in this; we have said above that they make saddles in a manner very 
characteristic of themselves; the paintings depicted in them are worthy of admiration. 17 They make their own 
weapons and iron spears with which they strike wild bulls while running. When they want to take away 
[tools] from the Spaniards or savage peoples, they take their cannons and make spears out of them. 18 Their 
bows, arrows, shields, and armor are crafted with skill, indicating the great diligence of this people. But this 
is also revealed in their clothing or attire, which is quite astonishing. As much as other peoples inhabiting 

14	 This somewhat unusual statement is indirectly confirmed by reports presented in the work of the Frenchman 
Jean-Baptiste Truteau. The author describes two incidents in which Comanche abandoned the battlefield after the death of 
their leaders. In the first case, it was a battle with a smaller force of the Otoe. After their chief died in personal combat, “the 
Halitannes (Comanche) were put to flight with the loss of many of their men…” In the second case, the Numunu leader was killed 
by a musket shot during a fight with the Cheyenne. This “caused the Halitannes to lose their courage entirely, who abandoned 
their prey and withdrew, lamenting with frightful howls the death of their head chief ” (Truteau 2017: 363, 365).

15	 Considering that the supposed date of Fiektong's journey is 1770, it can be assumed that the author here described 
an episode of a fighting that took place either in 1750 or 1751. Then the Comanche, responding to the calls of their Wichita 
allies for help, attacked the village of the Grands Osages. “…the grands Ossages lost 22 of their chiefs, while the others left 27 of 
their people on the field of battle” (Thwaites 1908, 18: 87, 88).

16	 Apparently, here Fiektong is describing the three-pole base of the tipi frame. To ensure maximum stability of the 
dwelling, a long rope, holding the tripod poles together at the top, was tied to a strong peg driven into the center of the tipi 
floor. It should be noted that in the 19th century, unlike some tribes using only a three-pole base, the Comanche often used a 
four-pole foundation to create a stronger, more wind-resistant, slightly tilted conical structure.

17	 This is perhaps the only known historical record of painted saddles of the Plains Indians. One such saddle, with 
round painted side panels, was collected in the 1840s and is now on display in the Nez Perce National Historic Park (cat. no. 
NEPE 8755) in Idaho. Another example, with side keyhole flaps covered with geometric painting, was assembled before 1870 
and is now kept in the National Museum of Denmark (cat. no. Hb. 264).

18	 The Comanche captured cannons from the Spanish at least twice. The first incident occurred in October 1759, 
when a combined force of Wichita and Comanche captured two cannons from the detachment of the Commander of the 
San Luis Presidio, Diego Ortiz Parrilla at the Battle of Two Villages on the Red River (Allen 1939: 69, 70). According to 
the Frenchman Jacques Gaignard, in the winter of 1774 these guns were still in the main village of Wichita on the Red River 
(Mézières 1914, 2: 85). The second incident described in the Franciscan chronicles occurred in 1767 near the San Lorenzo 
mission in Texas. In a fighting with about forty Spanish soldiers from the presidio, the Comanche managed to capture a 
small cannon (Arricivita 1792, 2: 393). It is quite obvious that the Numunu people were unfamiliar with blacksmithing. But 
they certainly resorted to the services of French blacksmiths who lived in the settlements of some sedentary tribes. A perfect 
example of this is Pedro Vial, a native of Lyon, France, who lived among the Wichita until 1779. His skill in making spears and 
repairing guns always ensured him a warm welcome among the various native peoples.
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America love to walk naked, so, on the contrary, the Aitan(e)s show disgust for this (p. 21) custom; 19 they 
clothe even small infants, and especially try to cover those parts of the body that shame and decency dictate to 
be hidden. The women wear long dresses made of goatskin, with very wide sleeves, through which their babies 
suckle the breast, so that it is impossible to see it. As for their footwear, they wear shoes similar to ours, only 
differing in that they tie them to their feet with leather strings; the front of their shoes is painted with various 
colors. Men wear tight clothing that covers their body, thighs and part of their knees. 20 They also have helmets, 
which they wear during ceremonies. 21 All these garments are (p. 22) of white, soft and well-dressed skin; they 
wear tight clothes  [also?] on their belly and [legs?]; 22 they cut their hair in a circle and do not leave any part 
of the head in the hair; 23 you will not see among them, as among other peoples, ears or [noses] covered with 
hair; men, like women, blush and adorn themselves in various ways, spending a lot of time on their grooming.

There are various artisans among them; some make saddles, others armor, others weapons, and others 
shoes and so on. It seems to me that this brings them great benefit in [community life]. Their language is 
much more pleasant and abundant in words than the neighboring peoples; 24 (p. 23) […]; […]. They are not 
yet sufficiently instructed (?) in their law; they have only one law. Apparently, this is the same one that reigns 
among all the savage Americans, that is, the worship of many gods. They also bury their dead in the ground 
in their clothes and all their finery, and before eating they set aside four small morsels of their pottage for the 
four Cardinals (Higher Powers). Finally, they have other public places where the mysterious law is preached. 
In general, the Aitan(e)s, both men and women, are extremely jealous; perhaps this passion contributed to 
their adoption of the custom of dressing (p. 24); I say contributed because without a doubt there are important 
reasons that could have turned them away from this. There is no very strong cold in these vast valleys, and even 
more so in the forests, where one can completely hide from the winds. There is only a small fire needed there, 
near which one could warm oneself; but despite this, the savage peoples living on the bank of the river near the 
forest have a lot of firewood in stock. However, it is also certain that in the coldest time they go into these forests 

19	 The Comanche were not the only people who avoided nudity. The French explorer and adventurer Bourgmont, 
who visited a large camp of Padoucas (Plains Apaches) in October 1724, wrote that their “men entirely cover their nakedness” 
(Margry 1888, 6: 446).

20	 About 60 years after Fiektong's voyage, a report of the Comanche's long shirts appears in the diaries of the Franco-
Mexican naturalist Jean Louis Berlandier, who made several exploratory expeditions to Texas in the late 1820s. “The Comanche 
around Santa Fe are better dressed than those from the rancherias along the eastern borders. They wear a sort of shirt that falls to the 
knee, as well as leggings of softened deerskin and slippers of the same material” (Berlandier 1969: 122). This may be a description 
of the clothing of the “Cumanches Occidentales, who are known as the Yambericas” about whom the Frenchman Pedro Vial 
wrote as early as 1785. In our case, one can cautiously assume that the information presented in the reports of Fiektong and 
Berlandier refer to the same branch of the Numunu people.

21	 For the Comanche, helmets were not only ceremonial objects but also part of their military equipment. In the 
Franciscan chronicles there is a description of Comanche warriors attacking the Spanish mission of San Lorenzo in Texas in 
October 1766: “There were more than three hundred enemies, and most of them came on horseback in leather jackets (armor), 
with helmets covering their heads; besides the fusils they carried lances or pikes, and blades like axes with handles half a vara (an 
old Spanish unit of length, it is 83,59 cm.) long hanging from their fists, and those on foot with a multitude of arrows” (Arricivita 
1792, 2: 391; translation mine).

22	 The confusion of this sentence is undoubtedly due to a poor initial translation. Perhaps the author here wrote about 
leggings and breechclouts.

23	 This is quite an important and interesting message. Mention of “the Comanche Pelones (Bald-Heads)” appears in 
the journal of the Marqués de Rubi, which he kept during his inspection tour of the Spanish missions and presidios of Texas 
in 1767 ( Jackson 1995: 128). Fur trader Jean-Baptiste Truteau, in his Description of the Upper Missouri, writes of bald-headed 
Halitannes/Comanche occupying “all the country beyond the Platte River as far as the banks of the Arkansas River” (Truteau 
2017: 253, 255). It would be reasonable to assume that in this case it is about the Yamparika, a northern branch of the 
Comanche. We find indirect confirmation of this version in the diary of Pedro Vial from 1785: “In the northwestern territory, 
are the other Cumanches Occidentales, who are known as the Yambericas. They are only differentiated from the Orientales by the 
haircut” ( John 1994: 50). It is possible that Fiektong also described in his work the band of Yap Eaters.

24	 A similar entry appears in the journals of Major Long's expedition after the explorers' encounter with a Ietan/
Comanche war party on August 12, 1820. After communicating with the natives, the chronicler noted: “Their words seem less 
harsh, more harmonious, and easier of acquisition, than those of their neighbours” (Edwin 1823, 2: 210).
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to look for firewood, but this lasts no more than one month, or at most two, because of their enemies. If savage 
peoples were not forced to go into the forests to hunt, they would indulge in luxury and would be very fond of 
preening themselves; (p. 25) but running in clothes through swamps and among various trees would also be 
stupid. This only occurs between the French and the English, who only practice in that they come to America 
very poor and lead almost the same kind of life there.

In order for good grass to grow, to destroy the bushes and trees growing in these valleys, the Aitan(e)s burn 
the [plains] every autumn; 25 the grass is so tall in these pastures that the fire rises up to an amazing height; and 
if, by misfortune, at this very time a wind rises, then countless numbers of animals and even people perish there. 
A fire fanned by the wind causes such (p. 26) a strong conflagration that a man riding on horseback cannot get 
rid of it if he still has a long ride to do ( fig. 5). When the great animals see the flames approaching them, they 
run away in the opposite direction with a terrible cry, which means death to their little cubs.

Other kinds of animals, and especially the small ones, know exactly what this means, and that is why they 
cry; then the air resounds with roaring, screaming, and bleating. Soon after this, general destruction occurs, 
and then the roaring intensifies even more; every animal seeks shelter from the fire that pursues it. Fear of the 
fire silences all the others. Bulls, deer, goats, tigers (pumas), and (p. 27) wolves flock indiscriminately to one 
place. Then a strange spectacle can be seen! Goats and lambs run around the wolves, stand next to them, not 
fearing them at all. Some of them flee into the swamps, while others climb the oaks and high stones (hills) that 
were mentioned earlier; but what may be most astonishing is that, having run to the aforementioned places, 
all kinds of animals, having divided into small groups, continue their cry and do not show the slightest hostility 
towards each other. It seems that they revere their former dwellings even after their destruction; for as soon 
as the fire goes out on their [plains], they first of all rush headlong to the burnt valleys to devour (p. 28) the 
roasted and half-burned in the fire animals that they find there. These unfortunate animals, perished in such 
a fire, were either newborns or sick ones whose weakness prevented them from escaping the fire. The flames are 
so strong and extensive in their [plains] that they illuminate a great space in the atmosphere. This illuminated 
air can be seen at night for more than [twenty leagues] around, under the appearance of the Northern Aurora, 
which sometimes lasts for over two weeks, due to the excessive space of these grasslands. But after a few days have 
passed since such a fire, the earth begins to be covered with new greenery, and soon a vast grassland will appear 
in the burnt-out place, inhabited by animals (p. 29) that flock there from all sides: some to graze, others to tear 
apart the grazing ones. When the grass is not yet very tall, then the Aitan(e)s amuse themselves by running 
after the (buffalo) calves and catching them alive by means of a hair rope made into a [noose], which they put 
around their necks. They are so agile in this case that even their children, seven to eight years old, can hold back 
horses running at full speed in this manner.

The neighboring peoples of the Aitan(e)s, towards Louisiana, are the Panis, Osages, Panducas, and 
Western Sioux. As for the inhabitants living around Santa Fe, they are known only to the Spaniards of New 
Mexico. All that I only could find out (p. 30) that was special in this regard was that to the North there 
lives a people who in winter make for themselves clothes or clothing that are different from others. Men and 
women, big and small children, tie their entire bodies with reeds, excluding their faces and hands, just as we 
wrap bottles. 26 As long as the Aitan(e)s’ neighbors do not disturb them, that is, do not go hunting in their 

25	 It seems that for some native peoples, burning grass on the Plains was part of the annual economic cycle. As Fiektong 
wisely noted, the young grass that emerged after the fire attracted numerous ungulates, and this undoubtedly simplified the 
hunting process. There are also reports of large-scale fires on the Plains in the works of the French historian Le Page du Pratz. 
He writes that at the end of September the grasslands are set on fire and sometimes the fire line extends “between twenty and 
thirty leagues (60 and 90 miles) in length, by two or three leagues (6 or 9 miles) in breadth, more or less, according as the wind sets, 
and is higher or lower.” In the burnt areas “in eight or ten days young grass shoots up half a foot high. One will easily judge, that in 
such pastures herds of all creatures fatten extraordinarily” (Le Page du Pratz 1900: 120, 118).

26	 Most likely, in this case, Fiektong recorded highly distorted information about one of the peoples of the Plateau or 
the Great Basin. For thousands of years, the inhabitants of these areas used Tule reeds (Schoenoplectus acutus), a giant species 
of sedge from the family Cyperaceae that grows in freshwater swamps throughout North America, for their needs. From the 
durable reeds, women created a wide variety of items, including mats for covering shelters, sleeping mats, baskets, and certain 
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grasslands, then they live in peace with them; but when they dare to transgress their boundaries and come [to 
take advantage of ] their abundance, the Aitan(e)s come out against them armed. The Spaniards were very 
often at war with them; as for the French, it has not yet been thirty years since they found out about them, and 
from this time on they are still their friends (p. 31). From the Arkansas River and along the Red River from the 
Natchitoches landing stage, the French travel to them for trade. 27 They carry their goods on horses, consisting of 
scarlet blankets, brocade, mirrors, axes, cinnamon (?), … [tools], [beads], needles and awls, and other things. 
They (Aitan(e)s?) also bring to the market [robes] made from bull and goat skins. As soon as the Frenchman 
comes to them with his retinue, the Aitan(e)s introduce him to their leader, or Cacique, who immediately 
orders a lodge to be prepared for him alone. Goods that are traded between them are brought there. They lack 
nothing, as far as life is concerned. When following them, if this happens in a spacious and wide valley (p. 
32), one must constantly respond (call out). It happens that in such a case one is forced to travel with them for 
more than [ fifty leagues]; at the market, one must especially guard one’s horses so that they do not mix with the 
Aitan(e)s (horses). However, everything happens there in an orderly manner; and there is no need to fear at all 
that they will slaughter you or cheat you with goods. As much as their other neighbors are deceivers, swindlers 
and thieves, and especially the Sioux and Osages, so much, on the contrary, are the Aitan(e)s virtuous. They 
will not steal even a single needle from a vendor. It is true that the order given by the superiors is highly 
respected; the slightest theft would be very severely punished there; they live among themselves in the closest 
union. Their women are very kindly disposed (p. 33) to foreigners: they ( foreigners) go to their lodges in the 
evening; however, only to those women who have divorced their husbands or who are widowed. They say that 
those women who are sick with smallpox are cured of it in a miraculous way. Such women are stripped naked 
and placed, naked, up to their necks in a bull that was killed shortly before. From the heat of this animal and 
its vapors, the woman inside it will sweat a lot and swelling will appear all over her body. They leave her in 
this position until she becomes weak from it; after this, they quickly take her out of there, [remove] the swelling, 
warm her in the sun, and, having dressed her completely in soft skins, keep her warm (p. 34); then they give her 
some boiled herb to drink, and soon after all this she begins to recover. This also happened to the French, who 
after such a medicine became quite healthy.

Among the Aitan(e)s, as among other peoples, there are also charlatans, or healers, and imaginary 
sorcerers. Some of the latter put burning coals into their mouths and hold them for several minutes. But these 
coals do not touch their lips [at all], for they hold them in their teeth; but before they do this, they throw ashes 
into their mouths so as not to burn their tongue and lips.

They also have some sorcerers who (p. 35), having extinguished a coal in water, place it in a handful of [dry 
grass], from where, after many invocations, smoke begins to appear, and then fire, which will turn this [dry 
grass] into ashes. I cannot reveal the secret of this trick, although I watched this action very carefully. However, 
I believe that while the sorcerer holds the handful of [dry grass] under his hand, constantly jumping, some 
Aitan(e) skillfully slips a small coal into his handful.

This guess is all the more credible because we have had many such wizards.

As for their possessed ones, who say that the devil has entered into them (p. 36) and that they can predict 
the future, there is nothing surprising in this; for this is common stupidity not only in them, but also in 
other places among the common people, in Loudun, in Besancon and in other cities. The possessed Aitan(e)
s, like many other Americans, make terrible grimaces and pretend that blood is flowing from their noses and 
mouths, but this trick has now already been exposed. This blood is nothing other than the red juice which they 
drink, and which is very similar to blood. French hunters living in Louisiana know the valley where this juice 

types of garment, such as skirts, aprons and hats.

27	 In Fiektong's time, this was the most convenient route from Louisiana to the Comanche country, which became safe 
thanks to the conclusion of the peace treaty between the Numunu and the Jumano (Wichita) in 1746 or 1747. The French 
often traveled up the Napestle River (Arkansas) by canoes to the Jumano settlements and then proceeded on foot or horseback 
to Comanche country. (Bolton 1917: 391, 397).
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can be collected and call it dragon’s blood. 28

The Aitan(e)s made some observation which led me to the disclosure of one deceit (p. 37) which was far 
more [significant?]. They noticed that as soon as a fire passed through their [plain], the weather changes and 
rain begins to fall, (no matter) how hot it had been before that time. 29 Moreover, the Natchez and other 
peoples living in Louisiana, not knowing anything about this matter, assured the French who were with them 
that they can make it rain whenever they wanted. And indeed, after many heat waves, they promised to send 
rain to the earth in three days, which actually happened. But the Natchez grasslands, although incomparably 
smaller than the Aitan(e)s (ones), are nevertheless [suitable] for producing the same action. I definitely believe 
this, because to do this you only need to kindle a fire in the grasslands, parched by long-term heat (p. 38).

The Caciques are so powerful among the Aitan(e)s that it very rarely happens there that this people 
commits any great iniquities. When any of them is angry, restless and rebellious, then Cacique reprimands 
him privately and orders him to improve. If he neglects his advice, then he will tell him the same thing another 
time in front of all the people; If he still does not calm down after this, then Cacique openly threatens to punish 
him severely. If, in the end, all such admonitions will be rejected by him, then this Cacique loses patience, takes 
an axe and searches for such a rebel; having found him, he reproaches him for his disobedience and for the fact 
that he neglected the reprimands given to him; and ends it all (p. 39) by sentencing him to death, saying in 
a firm voice: either you or I must die. After this, he cuts off his head with an axe, and everyone considers this 
just. 30 And so these Caciques are both judges and executioners among them. They consider this an honor for 
themselves, and are in no way forced to (perform) other rites: such is the punishment for mortal iniquities. As 
for minor offenses, they are punished with commensurate work, always imposed by the Cacique.

The policy of the Aitan(e)s consists, as has been said before, in preserving the purity of the land where they 
hunt. This hunting is their most important skill; their [well-being] depends on it; and so, not without reason, 
they do not allow (p. 40) other peoples to come to them for hunting and to settle on the plains where they 
themselves inhabit. The trade which is still carried on with the French living in Louisiana cannot populate 
their grasslands, but this [may happen] if they prefer firearms to their arrows and spears, and especially if they 
are will tempted by strong drink. These two things greatly contribute to the expulsion of the savage peoples 
who come to them from Louisiana and Canada. Firearms so terrified the wild animals that they fled far from 
their villages. Their ancient art became useless with the introduction of European goods. Having nothing 
more to exchange than skins and furs, they were forced (p. 41) to kill far more animals than they would have 
needed; due to this, their wild bulls and goats have diminished so much that the most beautiful Mississippi 
grasslands are now completely empty. The alcohol, which the English then sold to them at very high prices, 
completed the ruin of these peoples; for since they are now not as thrifty as they once were, and, moreover, their 
hunting has fallen into great decline, their expenditure has become much greater than their income. Having 

28	 In this case, it's quite difficult to understand which plant was used by the possessed natives in their performances. 
However, in Du Pratz's History of Louisiana (1717-1734) there is a description of a plant whose roots contain red juice. “The 
Achechy is only to be found in the shade of a wood, and never grows higher than six or seven inches. It has a small stalk, and its leaves 
are not above three lines long. Its root consists of a great many sprigs a line in diameter, full of red juice like chickens blood. […] It is 
with the juice of this plant that the natives dye their red colour” (Le Page du Pratz 1900:237). Of all the North American plants, 
the bloodroot (Sanguinaria canadensis) best fits Du Pratz's description of Achechy.

29	 Besides the Description of Fiektong, this interesting weather phenomenon is mentioned in the wittings of Le Page du 
Pratz: “…this season is the most commodious for travelling over those countries; because, by means of the rain, which ordinarily falls 
after the grass is burnt, the game spread themselves all over the meadows, and delight to feed on the new grass” (Le Page du Pratz 
1900: 120).

30	 In the culture of the Great Plains peoples, including the Comanche, banishment was considered a far harsher 
punishment than death for serious crimes. However, there were cases where violators were executed. Thus, according to 
the Spanish official Pedro Garrido y Duran, in January 1786, on the eve of the start of negotiations between the western 
Comanche and the New Mexico authorities, a group of opponents of the peace agreement attacked the Pecos pueblo and 
killed one of its inhabitants. The Comanche tracked down the renegades, and Chief Ecueracapa personally executed their 
leader (Thomas 1932: 299).



Yendrzhiyevskyy R. / Antrocom Online Journal of Anthropology, vol. 22 n. 1 (Summer 2026) 43-58 56

given themselves over to drunkenness, and having nothing else to buy alcohol with, they sell their blankets 
and [tools], and then die from poverty, worries and hunger; or, better to say, since their poor condition makes 
them angry, they love to fight very much, and for (p. 42) nothing they kill themselves. The most constant 
people that can be found among them are not much more prosperous than the others. They once ate fresh 
meat; but now, since they are already forced to go hunting much further, they no longer eat (anything other) 
than salted meat or baked beef, which causes them fatal diseases. This is a sensitive advice for the Aitan(e)
s, who previously enjoyed a land of abundance, to keep their former weapons in the future, not to get drunk 
on strong drinks anymore, and to know how to limit communication with foreigners, if they do not want to 
suffer hunger in their land and see their population diminishing over time. These same reasons lead (p. 43) 
to the decline of the peoples in the European possessions: having nothing else but the fruits of the earth, which 
can be exchanged in trade, they can not spend anything more, lest the costs exceed their income; from which 
these possessions are in weakness and, one might say, in perdition. A few years before this, these lands were 
very fertile, and then diligence was generously rewarded; but, out of some blind improbability, they think 
even to this day that it is impossible to bring these possessions into a prosperous state without bringing the 
Metropolitan trade into decline. As for the Aitan(e)s, I am very much afraid that the new trade that they are 
carrying on with foreigners will lead to their destruction. At least, (p. 44) if these foreigners do not intend to 
exterminate them completely from their possessions, then one must fear that they do not introduce domestic 
enemies there. [Since] they have long had the custom of breeding horses, from which they derive great profits, it 
would be easy to force them to lead a shepherd’s life. The profit from milk, butter and cheese will force them to 
have cattle, which will multiply wonderfully in their [plains], and which will replace those (cattle/buffaloes), 
the trade of which causes ruin. Other peoples could make the same attempt: these unfortunate peoples, not 
accustomed to work, will be forced to accept another way of life, which will establish their existence without 
exhausting labors. Most of them, having [permanent] (p. 45) dwellings, could breed all kinds of domestic 
animals, [which], instead of the useless occupations in which they practice, would give each [ farmer] a pair or 
two of every kind of animal. This is the best way to gradually teach them [good manners] and gather them all 
into one’s possession. This political [intention], suggested out of humanity, would soon bring about a common 
benefit, which would contribute to their well-being 31 (Фиектонг 1789: 5—46; translation mine).

Acknowledgements: I express my sincere gratitude for constructive comments and advice to independent researcher Mike Cowdrey (California, 
USA) and Arni Brownstone, Assistant Curator of World Cultures at the Royal Ontario Museum (Toronto, Canada).

31	 Fiektong's thoughts on the possible future of the Comanche are entirely consistent with the plans of the Spanish 
authorities in the 1770s and 1780s to encourage the Numunu to settle in permanent farming villages around New Mexico. In 
particular, in 1772, Athanase de Mézières wrote: “If care is taken to assign them fixed settlements, which will follow from trading 
tools for the cultivation of the soil in exchange for their peltry, there is no tribe from which more satisfaction and usefulness may be 
expected” (Mézières 1914, 1: 298).
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Texas State Historical Association, Austin.
John, Elizabeth A. H., (ed.) (1994). “Inside the Comanchería, 1785: The Diary of Pedro Vial and Francisco Xavier Chaves” in 

Southwestern Historical Quarterly. Vol. 98, No. 1: 27—56, July 1994 - April 1995. The Texas State Historical Association, 
Austin, Texas.

Kavanagh, Thomas W. (1996). Comanche political history. An Ethnohistorical Perspective, 1706—1875. Lincoln and London, 
University of Nebraska Press.

Le Page du Pratz, Antoine-Simon. (1900). The history of Louisiana, or of the western parts of Virginia and Carolina… New 
Orleans: Pelican Press.

Loomis, Noel M.; Nasatir, Abraham P. (1967). Pedro Vial and the roads to Santa Fe. Norman, University of Oklahoma Press.
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Figure 1. A petrified redwood stump in Florissant 
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Figure 2. Cone-shaped hills called Tepee Buttes east of Pueblo, Colorado; photo: 
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Figure 3. Fragment of Bernardo de Miera y Pacheco’s 1778 map of 
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Figure 4. A group of mounted Southern Plains warriors 
in leather armor. A fragment of a painting on the Segesser 
Hide I, 1720-1729? New Mexico History Museum, 
Governor's Palace in Santa Fe, US, cat. no.  11004/45; 
photo: New Mexico History Museum.

Figure 5. A Prairie Fire, engraving from Die Gartenlaube, 
1862, p. 541, publisher Ernst Keil, Leipzig; after a 
watercolor by Rudolf Friedrich Kurz, 1800s. Musée 
d'ethnographie, Genève, cat. no. 6536.


